


1

DEDICATED

TO

ALL THE SEEKERS OF TRUTH



2

ABOUT THE AUTHOR
Narayanalakshmi

Narayanalakshmi (Shubhalakshmi), an ascetic spent most of her life in the Himalayan terrain, engaged in
the penance of knowledge. She is well-versed in all philosophies and is a scholar in Sanskrit language.
Her mission in life is to retrieve the lost knowledge of the ancient Rishis and offer it unblemished to all
the seekers of the Truth. She is from Bangalore, Karnataka, India.



CHAPTER ELEVEN
GIST OF UTPATTI PRAKARANAM (6)

DO JEEVAS EXIST?

AAKAASHAIJA, THE EMPTINESS-BORN
JTRTT TT WA UYH: Foidl facd Tad wafd qeadan ¥l I

¥ @riddrighayed HIed geene dd & Haied adr o Sia#| (13.54)

The ‘Lord of the beings’ (Brahmaa) who rises in the Supreme is made of emptiness alone.
He always shines forth as that which is emptiness.

He is of the Aativaahika form only; and is not made of elements.

Therefore, the elements like earth etc are not real and are not produced also.

gcd GRS o fohad,

In this manner (as explained above), there is nothing like Jagat or ‘I-ness’ produced as the perceived.
3Sldcared Acdd, JTaried WAT ddl (14.01)

Since it is not produced, it is not there at all. Whatever is there is the Supreme state of Reality alone.

WATHRFAAE! fadl Idfad T3 - Tuegrnfagpey afad Taecardal (14.02)

The ‘Supreme Aakaasha’ (expanse of awareness as Brahman) is aware of the state of Jeeva-state (of Aakaashaja)
by itself, like the water in the ‘motionless ocean-hollow’ knows its quivering nature.

HPRITUASTEGA ddiid gl FaCTacheueandd fgieRiedl| (14.03)

Without discarding its nature of emptiness, it understands the Jeeva-states within, as its innermost essence,

like one understands the mountain in the dream or imagination.

VIRAAT, THE TOTALITY-STATE OF THE JEEVAS
[Brahman is the potential-state for all the experiences, and Viraat or Brahmaa or Aakaashaja is the state that is ready to
become an experience as the Jeeva-ness.]

geeTfefeal dal A TaREcHs! Agld fadifes tard ReAsdH/iHT:, (04)

That great Jeeva-state, who is the Viraat-form, who is made of all the ‘created Jeevas’, has a body that is
not made of elements like earth etc; he is Aativaahika body only; he is the empty expanse of awareness
that is extremely pure;

Ha: FaCaAdend: fRTaEIua: REgicrRRaeaRmieaaagia;, (05)
he never deteriorates (by swerving from the Brahman-state); he is like the mountain in the Svapna state;

he is like the stabilized city of the dream; he is a form equal to the ‘painted army on a canvas which
is only stabilized inside the mind of the artist yet ’;

HIAGTAASTETFHY I THATTH: SRS TAGIATCHT FETFH ATTHT>STehT, (06)

he is like the hosts of statuettes in the huge pillar which are not yet carved,
he is the un-carved statue in the firm pillar of Brahman-expanse;

e gomafa: qd TaaHRia sd: Ukl FaaROTAATaGTIGRUT: | (14.07)
he is the first one and the Lord of all; he is before all; and is known as the Self-born;

he is causeless since there is the absence of past actions owned by him.
AAKAASHAJA AS THE BRAHMAA HAS NO KARMA-RESIDUE
[There is not one Brahmaa of one world, but countless Creation-totalities exist as countless world-states.]

FeerIudedtardr fohel TUATHEN: Hhed Hd Tard: Ulhed el Ay fhaA| (14.08)

The Brahmaas of the Creations are the ‘First ones’, and all of them stay liberated at the time of
‘MahaaPralayaas’. Therefore, how can they have past actions as belonging to them?

AsPST TT FSATHT TRATET: TIATEA: |

He is not of a solid form; yet stays as if solid; stays as visible, yet is invisible and stays by himself.
J T T A T GBI  FET qIAT I (14.09)

He is not the perceived; not the perceiver; and not the Creator (is not divided as these); but is everything.




gfaereguerdiel FduAyY vg H:|
He is the essence of all the objects that are referred to with the sound and its meaning.

aEATEeTd Siiarel &urell Quepticd, HebeU T HeheUTictholld &HATIGa TSI
snfeafea 9T TatAcEatAlea] JAT| (14.11)

From him rises the ‘row of Jeevas’ like the row of lights from the lamp.
Conception alone rises from the conception without the elements, from the foremost-one, full of
emptiness, like a dream rising from a dream.

ITACHUTAETEIoolldl: GUTcd A HehINPRUTATHATART ¥ Ud d|

TERIRBRUTATHHATT HIRIBRUT ThAdGAl dAed: WETATCTITAHA:| (14.13)

Jeevas spread-out from this one vibration; and have no concomitant causes; so he alone is ‘they’.
Because of the absence of concomitant causes, the cause and effect are the same; therefore, there is
nothing else but the delusion of the Jagat rising from the Supreme state.

Selarl TARTETcaT foRmsicaa Totar, Sfarain: 9 tacy Ryd: gecaaadd:| (14.14)

Brahmaa alone is the first one, the form of Viraat. Viraat alone is the world-state.

He alone is the Jeeva-expanse, and stays like this unreal phenomenon that is made of elements like earth.
JEEVA-RAASHI/HEAPS OF JEEVAS

AT

Rama spoke

fF TTcaRfAAr Sial RRTET 3dedd: ARITTdeEcadedlcAl SdauusisTaIus: |
YRT: TAHT 5 M a9 aTRY: HUMTETHIH a9 HEATeAATed Sidel: |
gfd A HoraTsfe Shaemafafaoi AaadeaaT UaEdea Undigpel (14,15,16,17)

What is this Jeeva (individual Self), which is limited by place and time, which is also found in heaps (as
Viraat), which is continuously forming without end? Ah the wonder of it all (Aahosvith)!!

This Supreme Self which is eternal remains as a huge mass of Jeevas, like a mountain!

From where do these tiny Jeevas fall out like showers from the cloud, like the spray from the ocean,
like the sparks from the hot iron? Tell me in detail all about the Jeeva-network, Bhagavan.

I know it already; but explain to me anyhow.

afastard
Vasishta spoke
Teh U o SialsTed A ae: Pa:, AAYSIT WASSA AT o a<:| (14.18)

Even one single Jeeva is not there! Where raises the possibility of heaps of Jeevas?
Your words sound like as if you are flying on a hare’s horn.

a Shars®d a Shaar I dfed Tgd, F d: qdduEdl Safaustsf&d &e| (14.19)

There is no Jeeva; there are no heaps of Jeevas also, hey Raaghava.
There is not also a huge lump of Jeeva equalling a mountain (as a solid entity).
Shrarregrdedheldl: HHEIDAAAdl: A% B Fedlfd FAsE darae:| (14.20)

The terms referring to Jeeva and its meanings are all just invented for the sake of explanation.
Nothing like that exists; let this be an ascertained fact in you.

Y TeATTHHA seeds f& g

The Supreme taintless principle of awareness, the Brahman-state alone exists pervading all.

JIAT |Y Abedligead AT FGI Fell: ReAHFIHATT FUGeaadied
A HATHAGT a1 JrRATY TuRITA| (14.22)

Because it is all powerful, whatever conceptions it forms, it gets them by just being the awareness-state
only, like a creeper getting filled with blossoms (by its very nature); and perceives these ‘conceptions’ that
‘are formless’ as ‘with form’.




Sl fg: fopareueel AN TEAFIAI Taaed Udhded df fAderafd dea| (14.23)

Jeeva, intellect, the movement as the action, mind, duality, oneness etc; in these ways (as the invented terms
for itself) it exhibits its essence, and moves it (essence) towards their experience.

Hsged HacAd HAGgala S|
Because of not knowing its true essence, it stays like this.
When the Truth is realized, it stays as the Brahman-state only.

Jarer: QT A1 A1RT, & Ugead| (14.24)

Through the proper analysis about the ‘True self’, the ‘No-knowledge state’ perishes;
but it never realizes the Truth (and stays like this as a bound Jeeva).

[‘No-knowledge state’ is not something that exists as a thing to be destroyed, like the darkness is not a real thing, but is just
the absence of light.]

JYTIDBRT ST Y&IATOT: Yol o AT A ocd, TAgEdadid &l (14.25)

Darkness perishes when one sees it with the help of a lamp. This Jeeva does not know the truth of the Self.
That is why, he is without knowledge, and is like this only.

g sita ShdteAr fAfIHm fakeay: Fdefareal ARfRcarsuard| (14.26)

Brahman-state alone is the essence of the Jeeva; is undivided and without divisions.
He is omnipotent. He has no beginning or end.
He is of the nature of the Supreme state of awareness (Knowledge).

FaATAV[AT a8 o Fafdggheda fOad, a1 f& el @1 deargifad: | (14.27)

Being not a divided particle like the atom, it is the undivided whole state; and it cannot be conceived
as having divisions. Whatever is the perceived (as with divisions) is the undivided Reality alone, that gets

experienced.
JAET
Rama spoke
TIRIDHY STl JoS AT @ STsadl F Joded HRSIhdTd| (14.28)

If it is so hey Brahman, since everyone is a part of the ‘Mahaaleeva’, why not all the Jeevas born in
the Jagat also have the same conception-power?

afegiara
Vasishta spoke

MAHAAIJEEVA
HETSaTcHT desiel HaAThaAdcHD EId ddeodde AfdHm el (14.29)

The essence of Mahaaleeva is Brahman; and he (as the totality) stays as the all-powerful (as the controller
of his Creation) and though division-less and though without any gap of division, ‘his will” alone is acting
through all (as the divided minds).

Jeaeafd TaET Hacare] HeleH:| (30)

Whatever he wills, that becomes the experience for the ‘Great one’.

qd daef@eorie dar fecagefa ad, vanidgealderral Tarhiar Fehieud:, (30,31)
Terms like ‘Before’, ‘by his will,” etc which denote duality raise later. At first, he makes his own

conceptions by his will (Samkalpa) (which overrules the will of the other Jeevas); and so raises the duality-
state (as a Creation) (with the particular rules governing the world);

Iy & Hadicda aa feramepar:| (14.31)

(later, the ‘divided states of duality (Jeevas)’ conceive more divisions by ‘his power acting through them’),
and thus the actions are experienced, as bound by the causality rules, that ‘this should accompany this’
(like a pot cannot just be conceived, but needs clay, turning wheel, potter etc).

[Mahaaleeva — the Creator alone has made the rule that for some higher level of beings , the events can occur for them,
by just the ‘act of willing’ itself, thus overruling the causality-system prevailing for the ordinary Jeevas.]

d faerged carar yuaesa Aefd AFAT TSI STEFAT AT T gehfoud:| (14.32)




Since ‘actions’ cannot occur without such causality-rules, if such actions do arise (not bound by causality,
as in the case of Rishis and Devas, in the form of curses and boons or Samkalpa alone), even then, his ‘main will’
alone is prevailing there, underneath those actions also.

This rule also is conceived by the power of Brahman which is his essence only, and is not any produced

phenomenon (as a separate desire).
[Of course, the causality-system that prevails for the ordinary Jeevas as willed by them, is also willed by Him only, to be that
way.]

TEAT SAAUTART: AFIUET Belcddl TUTARATHATAISIA faar o | (14.33)

That rule willed by the ‘power named Jeeva’ fructifies, only by the rules prescribed by the ‘Main power
source called Brahmaa’ (Creator); nothing can happen otherwise.

JUTARMTHATH: FUTAE! o Tgdd dohel Adcdidcareaiedrel Fafagdd| (14.34)

If the rules prescribed by the ‘main power’ were not established in the Creation, then no fruit will be
there for any desire (of an ordinary Jeeva), since the fruit can result, only when willed by the ‘main power’.

Td §TeT FAglolal faadsadrieaterd: shamife dAempiic dacay a fhsad| (14.35)

Therefore, this Brahmaa alone is the MahaaJeeva without any end (or beginning).
There do not exist, huge numbers of hosts of Jeevas ever.

TcqHdGATs ol HIIATA HYId dGHIGATGU FARTT HH GeA:| (14.36)
By the act of perception (through delusion), he becomes a Jeeva and gets caught in this ‘Samsaara’.

By not perceiving (through delusion), he remains as his true self (as the Brahman-state).
[Jeevas have no power actually because of their deluded intellects.
Mahaaleeva is always established in the oneness of Brahman.]

Td HANAIAT SABSashaATshdl: HHGATCHSNGCd THTOTTAT AT| (14.37)

In this manner, through the rules set for the life of younger Jeevas by the elder Jeeva (Brahmaa),
the life experience for Jeeva raises, like the gold-ness for the things made of the ordinary copper
(like copper also appears like gold because of its yellowish tinge, but is not gold actually).

AT HABTHIA ScAAT IUNSTIHA FdcHd Figagid RoadchvcHs: | (14.38)

In this great expanse of ‘Creator and his created beings’ (as the natural-state of quiver in the ‘ocean of Reality’),
the ‘crowded state of the bigger one who exists as Jeevas’ is also not real.
The essence of Reality alone rises as if real by the amazing magic of Chit (the Supreme state of pure awareness

as the Knowledge-essence).
[MahaalJeeva exists and so the Jeevas exist! Jeevas exist and so the MahaaJeeva exists!

Actually Jeevas also are non-existent, MahaaJeeva is also non-existent!]
CHIT-CHAMATKAARA/MAGIC OF CHIT

FIIAT AR Id: AT RA: Ao Sg1fe desdras fag:| (14.39)

The ‘amazing magic’ of the ‘Chit-state which knows itself by itself (without any cause)’ is known as the
‘Aham-concept that is accompanied by the body-limitation (in space) and the future experiences (bound
by the limitation of time)’.

Rl TeATaeeeEdeAdcdGadeded: H Y HaATHIT Sfd d&dm ufdideaid| (14.40)
This ‘nature of Chit’ by which is tastes (licks) itself (and enjoys itself) by becoming one with it,

(as the state of MahaaJeeva and its counterpart Jeevas) 1s also the endless-state, and that alone reflects within
it as the ‘entire range of world experiences’.

URUATIRRIGRrES: Hd Fgedan AresueHany Farria fageead| (14.41)

That ‘changeless state of Chit alone’, divides itself by its own power with such forms referred to by
words like ‘change’, ‘alteration’ etc, though it is itself indivisible as such.

IMAREATIarcA Fadl Ictaed R IcTET T Yhrey Sfecda afcedda#d| (14.42)

Chit exists always as undivided and unbroken; when it tastes itself, that shine of Chit itself goes by
the name of Jagat.

[I-ness or Ahamtaa is the sense of dividing oneself as two, like dividing the empty space as two.

Each Jeeva divides itself as the body-I and the world outside, like space dividing itself as two.

This Ahamtaa is the essence of all Brahmaandas anywhere and everywhere.




Mahaaleeva is the Ahamtaa of one creation, and is the basic essence of all created Jeevas of his Creation.
But, Ahamtaa is a deluded state and is itself unreal. How can the Brahmaandas be real then?]

JTRIRMETT FEHTT AT ARBIIAAT Id: A1 TaHGT TddFHed TRUITT| (14.43)

This ‘expansive power of Chit which is subtler than space’, sees this ‘I-ness’ and the world-state,
by its very nature.

HCHTCHTCHATTEIT FcUEPITA AT, SIGecIAGATY] TG HUURTATA| (14.44)
It sees as real - ‘the huge atom state of I-ness, acting as the essence of Brahmaandas (of increasing

states of duality and grossness)’ - within itself by itself, as its essence,
like the water that rises up as the waves (by itself, as itself, by its very nature, undivided, yet as if divided).

THCHRDY e JedAcHed fAfd: Fad TleAT dEId SIeaH Ppd dd:| (14.45)

Chit-state is by nature the amazing power that exists as this. This amazing feat alone which it performs
within itself by itself (without any cause) gets known by the name of Jagat.

Ra¥caaeer: 9 g Heuar dearne Reardr fgcdecd Fa feAd| (14.46)

Raaghava! Chit alone exists as the awareness of the ‘Ahamkaara’. That alone conceives all this.
The subtle elements are also Chit alone. Where is the place for duality and oneness?

Sagcariedcar od a% Ifd Tcast, AW: FEadAed HacaATcaAd! HAd| (14.47)

By getting rid of the Vaasanaas and ignorance that bring about the Jeeva-state, renounce the ideas
of ‘I’ and ‘you’. That which is left back (as the pure Knowledge-state as a no-one) that is ‘in-between the

state of Reality and the unreal-state of the world’, is the state of realization.
WE, THE REALIZED ONES

Rrar gure} wfear Tagar a1 gAfedr JfHear $Ia Aie: Fara o | (14.48)

That which is conceived by the Chit-state as its very essence, that alone we see as the ‘undivided state
in the pure expanse of Knowledge’ (without the clouds of delusion).
We do not even know of the real or the unreal states.

v @ Sdered Ealed Rgurer: TR AcadchREIcdledl=aGed Tl (14.49)

The ‘mind-created Jagat’ (of Jeevas) (Jagadeehaakhyam) is just made of emptiness.

The ‘subtle actions of the senses ‘(Vibhudaalaya) which are accompanied by gross forms (saakaara)
known as the ‘changing phenomenon called Vishvam’ are also made of emptiness alone.

Except the amazing nature of Reality which stays as all this, there is nothing else at all (for us Knowers).
REALITY IS UNDIVIDED

A ITGATHEATHACH o dharaa fHad 3 Aragd, dEAchdiaadd HAT| (14.50)

When it is the exhibition of one’s own nature (as one’s own essence), then it cannot be divided,
even if one is endowed with limbs. Similarly, how can that which has no limbs at all, exist as
divided (as Brahman and world), (when Brahman’s nature is to exist as the world only, as if with limbs)?

RaffcraIcarr @Aae=ar Raded: Tgu el 0 TacEPLorRi:| (14.51)
Chit-state is always without the state of perception (it is aware of oneself; does not perceive anything outside as

another). It has no name which can define it. Chit-state is the Jagat-state.
It is the expansive state which can exist as any perceived-state as its Knowledge-essence.

AT eIy T TR fger: 3fa a1 Ireg AR dediooITicedd: | (14.52)

Mind, intellect, Ahamkaara, elements, hills, directions; whatever gets perceived like this,
it is Chit-essence existing as those Jagat-patterns.

FRafed Serfgls, Aeeacadied &, eilcae RRacEaTgiaraal SoTegd: | (14.53)
Understand the very nature (essence) of Chit-state is the Jagat. There is never the Jagat as separated from

the Chit. Since there is no Jagat, there is no Jagat-awareness at all in Chit.
Chit alone shines as the (understanding of) division; otherwise where is the Jagat?

RailiRdiereg @er Ieasdacpfa: a1 dv Sadea7aAT sorfefa adrn| (14.54)

The ‘amazing essence of Chit within itself’, which contains the ‘seed of mirage within’ - ‘That alone’
is the ‘essence of the Jeeva existing as the form of subtle elements’ and stays as this Jagat.




‘AHAMTAA’ 1S JUST THE GLITTER OF THE ‘CHIT-LUSTRE’
Rrarcrasifaas JegHad Rd: Sha: Tegamatcar Afasacafdar &t (14.55)

The very ‘glitter of the power of Chit-state’ is the ‘I-ness’ shining forth from the Chit, and is the
Jeeva-state which is of a moving quality (by the power of Praana), and is referred to as the ‘Jeeva’, later.

yeaacda dad TaEurRfAgTcHe Tafdecdaeed ffaa ar a Jadl (14.56)

Even while this ‘glitter of the Chit-state as its essence of awareness’ attains the names like “’Jeeva’ etc
and appears as the ‘divided phenomena’ of ‘I’ “‘mine’ etc, - it actually does not divide, and no such

division exists.
THE DIVISION OF THE ACTION AND THE DOER DOES NOT EXIST
(The mind is the state of ‘want’ and when it agitates as a ‘want’, it exists as the action also.)

RIctucsRUIRRET d #G: BJhAUN:, TUeaATT Hdcha, T T Go¥: THd:| (14.57)

In this state of Chit-quiver, there is no difference as the ‘doer and its action’ as the divided factors;

the vibration (agitation of the mind) itself is the action also; that alone is the ‘embodied Jeeva, the Purusha’.
[Purusha is the embodied entity with an ‘I’ as the foremost division-sense.

Purusha is the ‘incompleteness wanting to achieve completeness’ through the action accomplished by the senses.

Senses are the mind-conceptions; mind is the agitation; Jeeva is the mind-agitation.

Jeeva is the mind and exists as the action also. Jeeva is able to exist as the action-accomplisher by the power of Chit.

Chit alone exists as the division of many, like looking at its own corrupted images in many tainted mirrors of Jeevas. ]

SafRuRedee:, gar R ¥ g I, AAfcafeqa®u, Hcbadi da Tesfd| (14.58)

Jeeva is the vibration of the mental faculty (Chitta); Chitta belongs to the embodied entity; and he alone
is the Chitta; Manas is the form of sense experiences; Reality alone shines forth as many.

AedAfARY & RAcudiecse Jd dRIGRUGIGd, d¥dAlGde faad| (14.59)
Chit-state is the quiescent-state without divisions and their particularities;

the ‘heap of rays of the lustre of Chit-state’ is alone the ‘Jagat with its causality factors’;
therefore, nothing exists other than the Chit-state of Reality.

ISAISTACTRATSEHFAASNTT T T, [AcT: FIo1a: TAVRIAsEATT [EATH] (14.60)

The principle of Brahman cannot be sliced, cannot be burnt, cannot be wetted, and cannot be dried;
it is eternal; it is in all; it is the support of all; it is unshaken. It exists as the ‘I’ (in all).

fagea aar &F fdagedl I HHA: FAI=dl, TT cdd ATl TATAHAT: | (14.61)

Many learned men present various arguments against this; they do so because of delusion, and keep
deluding others also (by believing in the realness of the Jagat). We as such are, free of the delusion.

T A FHES TIPNIE qUIHdd, A doeihiad e deaareafa (14.62)

If one is firm in the ‘realness of the perceived form of the world (through delusion)’, then the objects
with various shapes appear separated from each other; but for a ‘Knower of the Supreme Truth’, who
knows only the ‘formless empty expanse of Reality’ as the ‘world phenomenon which shines as both

real and unreal’, such differences are not seen as real.
CHIT-TREE

Rt Aeavda: Afh: FrenfeaAde dacgrprRIfaer Reaysh: Taaseiid{| (14.63)
In the Chit-tree, the ‘power of its inner essence as the perceived’ yields its own ‘clusters of flowers with

the sweet honey of awareness’ named ‘Kaala and other factors’, spreading out in the ‘endless expanse of
emptiness’.

ITSELF BY ITSELF IT SEES ITSELF AS THE JAGAT
CHIT-EGG

o e TgRfa Revshaded Tad st RgRRUSSTcHABH | (14.64)

By itself, the Chit-state shines forth and produces the Chit-egg (Brahmaanda); and without breaking its

womb, produces the ‘vibration of difference’ as the ‘conscious air’ (life), from the egg.
CHIT-WATER

T fad dod R a Aarae a3 faREurged Aot AfAaA| (14.65)
By itself, the amazing shine of ‘Chit-water’ not dug from anywhere, with its various minerals,
produces the various intelligent creatures like Devas, Asuras and Humans.




CHIT-MOONLIGHT
Tafafa@eerar Rissaicear addifedr Tad fRIca gmceiReraldl FAglcad: | (14.66)

By itself, shining with its amazing shine, the Chit-moonlight always is on the rise.

Chit alone shines forth as all the experiences, and Chit alone experiences all.
KNOWING ITSELF, IT GETS CURED OF THE DELUSION

TIFAENIA I8 Fa_AAG ar f=afa:|
By itself, Chit stays as itself (as the Knowledge-essence), when the ‘perceived which is conceived in an
outside’ disappears by the knowledge of its own essence.

T S8y Sisdd UG HiYFADTAr| (14.67)
By itself, It sleeps as the inert in the inert objects. (Where it is not?)
T Tfceaareufee, Rcareala Fg=a: |

By itself, it vibrates as the ever-changing Jagat-state (through Avichaara);

by itself, (through Vichaara) knowing its own essence, it stays as itself as the great empty expanse.
JAGAT ‘IS’ AND ‘IS NOT* ALSO

IR & Seeied I A1 ed T (14.68)

Jagat, the ‘shine of the Chit-lustre’ ‘is’ and ‘is not’ also.

Rgredwyeaca SgRd T afed g1

Jagat, the ‘expanse of emptiness of awareness’ ‘is’ and ‘is not’ also.

FIgTellhater®y SHIGRRd I ATed I (14.69)

Jagat, the ‘form seen in the light of Chit-lamp’ ‘is’ and ‘is not’ also.

ReATqufaTu=er SeeRd T ATed T

Jagat, the ‘movement of the Chit-wind’ ‘is’ and ‘is not’ also.

Rrgataredgtuica PR T a1fed gl (14.70)

Jagat, the ‘blackness of the dense dreariness (delusion) of the Chit-state’ ‘is’ and ‘is not’ also.

Ricproipfeaa sPeea T aifed I|

Jagat the ‘day of the Chit-sun’ ‘is” and ‘is not’ also.
CHIT-GLORY AS JAGAT

RIch o oRSTE TR ATISTITCHA: (71)

When the oil is burnt off, the collirium alone is left back; when the ‘Delusion-oil’ (attachment to the world)
is burnt off, the world is seen no more as real, and only the ‘inner subtle essence of Chit-collyrium as
blackness’ is left back.

RIgTaiovg SoTeedr SHTcacagERereld]

The flaming-line of the Jagat is the heat of the Chit-fire. Jagat is the whiteness of the Chit-conch.
STRaTS oo RIsstagadr STd (72)

Jagat is the inner dense belly of the Chit-rock. Jagat is the liquidity of the Chit-water.
StaTfeeieeiATd fRcafiRFaydr st

Jagat is the sweetness of the Chit-sugarcane. Jagat is the taste of the Chit-milk.
SoTcafgaidacd Rssararsaas ST (73)

Jagat is the coldness of the Chit-snow. Jagat is the scorching nature of the blazing Chit-fire.

SHTcdcavTETel afafArcaiar sorq

Jagat is the oiliness of the Chit-mustard. Jagat is the wave in the Chit-river.
STaTTeTcaNigAYY SITedcheadhISIcH (74)
Jagat is the sweetness of the honey. Jagat is the armlet made of Chit-gold.

STEIcgsuaT-d Readade ST

Jagat is the fragrance of the Chit-flower. Jagat is the delicious fruit of the Chit-creeper.
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RIccda SeteHar Sorcada @gg: | (14.75)

The reality of the Chit alone is the reality of the Jagat.

The reality of the Jagat is alone the form of the Chit.
REALITY-STATE IS UNDIVIDED

319 AefIpRIE 8 AAfHT A gl Teracdd Teagda134] (14.76)

The differences seen here are like the dirt collected in the nail. Therefore, the ‘Tri-world’ exists as

the ‘realness of Chit’ and the ‘unreal nature of perceived’, as the Reality-state alone.
[A ‘person with limbs’ and the ‘limbs’ are not different things, and cannot be separated from each other.
The words like ‘real’ and ‘unreal’ also are just words and do not make the Reality as real or unreal.]

JfAPeudeIcAcdcadradDhdd T FgIATaIiadr Aeardl A/AYSIad| (14.77)

Since there is no change at all, and the Reality stays as it is, the ‘real and unreal’ and the ‘limbs and
the person with limbs’ etc are just ‘sounds with meaning’, like the word ‘hare’s horn’.

HAHIUUT Hioud! AT a1, F faad ST Arggeegdiadiata| (14.78)

Fie on those who have invented all these words to deny the reality experienced, where the world

with its hills, oceans, lands, and their lords does not exist at all.
HOW CAN ANOTHER BE THERE?

RIGhcaTcIasT: TATchEd A IdHHA:,

Since Chit alone exists, how can be there the ‘error-notion (Prasanga)’ of another thing existing as the
limbs or tools? (‘G&F’ is ‘GGG - as connecting oneself to another)

fRremgeadiaiy e faerea Rdl (14.79)

Chit is as dense as the inner portion of a rock (quiescent and changeless); but is the utmost pure principle
spread-out in its ‘awareness state’ only (as the Jagat-phenomenon).

YdseR I Wel AMed T JAT |

It is the quiescent-state which holds everything within its awareness-expanse, like the reflection of

a world inside the crystal rock.
EMPTINESS ALONE IS SEEN AS JAGAT IN EMPTINESS

TeTSTARIBIA caIATHIRIST Hel: | (14.80)

This taint (seeing another) in the emptiness that is filled with heap of objects made of elements,
is also produced in the emptiness alone.

TATHATCHITCaaTHAATANT o Hied d|

Therefore, the ambiguous states of ‘existence, non-existence’, ‘I-ness’, ‘you-ness’ ‘stuck together’

do not exist at all.
CHIT IS THE JAGAT

TeddledR @ gadderdd  Medd-dcHBAG TdsedrRcTaHTdd: |
‘Chit-state of Knowledge-essence’, though not differing from itself, holds this state of another,

within itself as its very nature, and is spread-out like the ‘hosts of lines’ embedded inside a tender leaf

(as the leaf-ness itself).
WHAT IS THE CAUSE OF JAGAT?

ATADRUNEAT dRONTE Uamae: | (14.82)

For all the hosts of causes that exist as the essence of the world (which is non-existent), the ‘First cause’ is
the Creator (Grandfather) (who is also just a concept connected to the non-existent Creation).

TIHTaAl HROTeH o Feeagsfad:

By its very nature, Chitta alone becomes the cause of all, and (the cause of) all the functions, because of
the ‘awareness-state of Chit’ that is experienced by all (as one’s own existence-awareness).

d AHcaAIIRATAIG! arary ffgeatdl (14.83)

Chit (the subtle existence-awareness in every living thing) cannot be denied even verbally as non-real, or as
non-perceiving.

Tefed dgadiia T8 distiearsgy:| (14.84)
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Whatever is there (as the experience of the world) rises as the ‘perceived’, like a sprout from the seed (as per
the Vaasanaa-content).

TN a9 GEIAGHATET HHTAHSI AT s TEET:
Dear Rama! Like the (division imagined in the) empty expanse of the sky,
the “Tri-world’ is just the ‘division of emptiness’ within the ‘State of the MahaaChit’.

WHUCHT HATAET TedafAfd fAagaeaargsd: | (14.85)

Be ascertained in the experience that ‘whatever is seen as this perceived, is made of the Supreme Reality
alone’.

areHIfereard
Vaalmiki spoke

Scghdcdy A fEaal SH AT ST AT STomH

TAG THT PAAATDION STIMH ATHTETY AP HETSTIH N (14.86)
As the Sage was speaking words profound with knowledge, the day ended;
the people in the court saluted the Sage and left to attend to their evening duties of bath etc;
they returned again with the Sun’s rays.

[CREATION STORY OF UTPATTI PRAKARANAM IS COMPLETE]
Iigeirar fgaa: |

ITHIRD DAY I



